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CHAPTER 1    INTRODUCTION 	






















































1.6 How the framework and methods used address the questions being asked 	The	methodology	involves	approaching	the	critique	of	EAPPI	accompaniment	from	two	main	directions,	via	fieldwork	and	theological	reflection.		The	purpose	of	the	fieldwork	interviews	is	to	construct	an	snapshot	of	EAPPI	accompaniment	that	tests	the	programmes’	account	of	itself,	recognising	that	it	is	an	account	that	is	subject	to	editorial	control	by	programme	staff.		When	I	was	travelling	from	Tantur	to	the	locations	in	the	West	Bank	and	East	Jerusalem	it	was	possible	to	discover	something	about	the	context	and	conduct	a	series	of	semi-structured	interviews	with	Ecumenical	Accompaniers	and	others	closely	associated	with	EAPPI’s	work	in	Palestine/Israel.				
The	philosophical	‘underlabouring’	for	the	project	is	provided	by	Critical	Realism	and	used	to	suggest	how	the	worldview	implied	by	theological	reflection	on	accompaniment	can	make	sense	both	to	a	social	scientist	and	a	theologian.14		The	theological	pillar	of	the	project	relies	on	an	account	of	Christology	derived	from	the	New	Testament	and	the	Christian	tradition	and	can	help	to	provide	the	critical	distance	needed	for	a	theological	critique.		Comparison	between	insights	drawn	from	Christology	and	the	description	and	analysis	of	EAPPI	Theory/Practice	brings	critical	theological	reflection	to	life.		The	aim	is	to	show	what	contribution	theological	reflection	can	make	to	the	EAPPI	programme,	so	providing	insights	for	those	engaged	in	Christian	action	of	this	or	similar	kind.	
1.7 A summary of the thesis structure  																																																													14	Dictionary	of	Critical	Realism,	ed.	by	Mervyn	Hartwig	(London:	Routledge,	2007),	p.	490.		Hartwig	gives	a	definition	of	'underlabouring.'		It	refers	to	'conceptual	clarification	and	removal	of	obstacles	and	objections.'	
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2.3 Research Methods 






































































































	 “We	walk	together	as	equals	in	humanity,	and	as	equals	in	salvation.		We	walk		 together	bowed	in	head,	seeking	the	truth,	comforting	the	Church	of	God.		We		 accompany	each	other,	trusting	that	in	our	wonder	and	uncertainty,	God	will		 inform	us	of	our	mission	and	our	witness	in	a	broken	Holy	Land.		For	this	reason	
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CHAPTER 4    HISTORICAL BACKGROUND 
4.1 Introduction The	chapter	will	deal	with	the	immediate	history	of	EAPPI	in	terms	of	its	ecumenical	discussion	from	2000,	and	soon	after	when	intensive	efforts	commenced	to	bring	it	into	being.		It	will	also	revisit	1948	as	this	date	is	of	crucial	importance	historically,	ecumenically	and	theologically	for	the	understanding	of	the	WCC's	recent	involvement	in	Palestine	and	Israel.			It	will	provide	a	timeline	of	some	key	events	concerning	Palestine	and	Israel	in	the	period	between	1948	and	the	inauguration	of	EAPPI	and	some	relevant	statistical	information.	It	shows	that	Palestine	and	Israel	has	been	on	the	agenda	of	the	WCC	from	the	time	of	its	1948	Amsterdam	Assembly.	











































A reverse timeline, February 2002 to 2000 	The	timeline	shown	here	traces	the	story	of	EAPPI	origins	as	evidenced	in	the	Jerusalem	Heads	of	Churches	appeals	and	other	WCC	archive	documents.		After	this,	the	1st	to	2nd	February	2002	consultation	will	be	further	considered	for	evidence	of	how	the	decision	to	adopt	the	name	EAPPI	came	about	and	the	reason	for	an	"accompaniment"	rather	than	a	"monitoring"	programme.	





20th November 2001 to 3rd January 2002:  The	WCC	Assessment	Project	(WAP)	for	the	Ecumenical	Monitoring	Programme	in	Palestine	and	Israel	was	conducted	by	Hans	Morck,	who	was	seconded	to	the	WCC	by	DanChurchAid.		
29th October 2001:   A	WCC	Press	Release	indicated	that	a	number	of	pilot	projects	already	underway	would	be	connected	to	the	EMPPI	framework,	and	that	these	included	a		
‘“United	Civilians	for	Peace”	campaign	coordinated	by	Dutch	development,	ecumenical	and	peace	organizations,	a	Church	of	Sweden	ecumenical	monitoring	effort,	an	observer	programme	developed	by	DanChurchAid,	with	the	Council	on	Interchurch	Relations	of	the	Evangelical	Lutheran	Church	in	Denmark	and	the	Ecumenical	Council	of	Denmark,	and	an	ecumenical	programme	being	developed	by	the	Middle	East	Forum	of	Church	World	Service	(USA).’85	
 The	same	press	release	also	referred	to	‘the	WCC’s	prior	experience	with	the	Ecumenical	Monitoring	Programme	in	South	Africa	(EMPSA).’86	




14th September 2001:   Press	Release	01-34	explains	that,	'In	the	context	of	the	WCC’s	Decade	to	Overcome	Violence:	Churches	Seeking	Reconciliation	and	Peace	(DOV),'	a	resolution	agreed	by	the	WCC	Executive	Committee	on	14th	September	calls	on	member	churches	and	ecumenical	partners,	'to	focus	attention	in	2002	on	intensive	efforts	to	end	the	illegal	occupation	of	Palestine,	and	to	participate	actively	in	coordinated	ecumenical	efforts	in	this	connection.'		It	also	supports	'plans	to	develop	an	international	ecumenical	accompaniment	programme	emphasizing	long-term	presence,	solidarity,	and	monitoring	based	on	current	church	and	ecumenical	experiences	in	the	region.'		The	Executive	Committee	also	called	for,	'an	international	boycott	of	goods	produced	in	the	illegal	Israeli	settlements	in	the	occupied	territories,'	as	well	as,	'international	prayer	vigils	to	strengthen	the	"chain	of	solidarity"	with	the	Palestinian	people.'	
The	full	text	of	the	resolution	refers	to	decisions	of	an	earlier	WCC	Central	Committee	meeting	at	Potsdam	in	February	2001.87	
11th to 14th September 2001:    Approval	in	principle	was	given	by	the	WCC	Executive	Committee	for,	'an	accompaniment	programme	that	would	include	an	international	ecumenical	presence,	based	on	the	experience	of	the	Christian	Peacemaker	Team.'88		





15th April 2001: The	Common	Easter	Message	of	Their	Beatitudes	the	Patriarchs	and	Their	Excellencies	the	Heads	of	Churches	of	Jerusalem.92	
24th March 2001: The	Heads	of	Churches	“Appeal	from	the	Churches	of	Jerusalem”.93	
4th February 2001:   																																																																																																																																																																																									89	The	consultation	of	6	to	7	August	2001	is	mentioned	in	the	WCC	Executive	Committee,	'Resolution	on	Ecumenical	Response	to	the	Palestinian-Israeli	Conflict',	(Geneva,	11	to	14	September	2001).		http://www.oikoumene.org/en/resources/documents/wcc-commissions/international-affairs/regional-concerns/middle-east/resolution-on-ecumenical-response-to-the-palestinian-israeli-conflict.html	[accessed	9	September	2011].		90	WCC	Office	of	Communication	Press	Release,	'What	would	it	mean	for	the	world	if	there	were	no	Christian	Palestinians	left	in	the	Holy	Land?'	(6	August	2001),		http://www.wcc-coe.org/wcc/news/press/01/26pre.html	[accessed	10	September	2011].			91	WCC	Executive	Committee	(2001).	'Resolution	on	Ecumenical	Response	to	the	Palestinian-Israeli	conflict,'	(September	11	–	14	2001).		http://www.oikoumene.org/en/resources/documents/wcc-commissions/international-affairs/regional-concerns/middle-east/resolution-on-ecumenical-response-to-the-palestinian-israeli-conflict.html	[accessed	9	September	2011].		92	Heads	of	Churches	in	Jerusalem	(2001).	'An	Easter	Message	of	Their	Beatitudes	the	Patriarchs	and	Their	Excellencies	the	Heads	of	Churches	of	Jerusalem,'	(15	April	2001).		http://www.al-bushra.org/hedchrch/ap15.htm	[accessed	9th	September	2011].		93	Heads	of	Churches	in	Jerusalem	(2001).		'Appeal	from	the	Churches	of	Jerusalem,'	(24	March	2001).		http://www.wcc-coe.org/wcc/what/international/palestine/conflict10.html	[accessed	9th	September	2011].		
	 65	
The	World	Council	of	Churches	(WCC)	celebrated	the	international	launch	of	the	Decade	to	overcome	Violence:	Churches	seeking	Peace	and	Reconciliation	(2001	-	2010)	on	Sunday	4th	February	in	Berlin,	Germany.		The	launch	took	place	during	the	meeting	of	the	WCC	Central	Committee	in	Potsdam	from	29	January	to	6	February	2001.				According	to	a	Press	Release	of	the	following	day,	General	Secretary	of	the	WCC	Dr	Konrad	Raiser	paid	homage	to	martyred	peacemakers.	'Here	in	this	place	we	remember	the	way	travelled	by	Dietrich	Bonhoeffer,	who	would	have	been	95	years	old	today.		We	think	of	Oscar	Romero,	Martin	Luther	King	and	Mahatma	Gandhi.'		He	concluded	with	a	passage	from	Hebrews	12:1-2),	'Therefore,	since	we	are	surrounded	by	so	great	a	crowd	of	witnesses...	let	us	run	with	perseverance	the	race	that	is	set	before	us,	looking	to	Jesus	the	pioneer	and	perfecter	of	our	faith.'94		Among	its	other	discussions	the	Potsdam	Central	Council	meeting	considered	some	of	the	ethical	dilemmas	presented	by	humanitarian	interventions	where	nonviolent	action	is	not	possible.95	









9 November 2000: 
A Faithful Appeal from the Churches of Jerusalem (all	thirteen	Eastern	and	Oriental	Orthodox,	Catholic	and	Protestant	Churches	of	Jerusalem).	
The	text	invited	churches	world-wide	and	all	‘friends	of	peace’	to	'toil	together.'	
'Today,	from	the	Holy	City	of	Jerusalem,	we	cry	out	our	desire	to	see	peace	with	justice,	equality	and	security	established	soon	between	Palestinians	and	Israelis	on	this	holy	land	that	was	chosen	by	God	to	reveal	His	wisdom	to	human	beings.	We	appeal	to	all	Orthodox,	Catholic	and	Protestant	Churches	world-wide	as	well	as	to	all	"friends	of	peace"	in	our	land,	in	the	region	and	across	the	whole	world	to	toil	together	for	the	establishment	of	a	comprehensive,	just	and	durable	peace	between	Israelis	and	Palestinians.'97	




















4.4 The broader historical setting 

















Some historical events between 1948 and the formation of EAPPI 1947	 	 UN	Resolution	181	called	for	Palestine	to	be	divided	into	a	Jewish	state	and	an		 	 Arab	state	with	a	'corpus	separatum'	for	Jerusalem	and	Bethlehem.		1948	 	 The	British	Mandate	ended,	and	Israel	declared	independence,	'based	on			 	 freedom,	justice	and	peace	[...]	complete	equality	of	social	and	political	rights		 	 to	all	its	inhabitants	[...]	offer	peace	and	good	neighbourliness	to	our				 	 neighbours.'110		1948	 	 Arab	states	declared	war	against	Israel,	Israel	won	that	war	and	gained	a	total		 	 of	77%	of	British	Mandate	Palestine.		Hundreds	of	thousands	of	Palestinians			 	 became	displaced	persons	and	refugees	and	were	not	allowed	to	return	to			 	 Israel	or	the	West	Bank.111		1948	 	 UN	Resolution	194	supported	the	right	of	return/compensation	for	the			 	 refugees.		1950	 	 Extensive	confiscation	of	Arab	property	took	place	based	on	the	Israeli			 	 Absentee	Property	Law.		Right	of	return	was	extended	to	all	Jews	worldwide,		 	 and	there	followed	large	scale	Jewish	emigration	to	Israel.		1964	 	 Arab	states	supported	the	establishment	of	the	Palestine	Liberation		 		 	 Organisation	(PLO).																																																														109	WCC	Amsterdam	Assembly,	'Concerns	of	the	churches	-	The	emergence	of	Israel	as	a	state.'	Extract	from	Report	of	Committee	IV',	(1	August	1948).		110	Israel	Ministry	of	Foreign	Affairs,	'Declaration	of	Independence',	14th	May	1948.	http://www.mfa.gov.il/mfa/foreignpolicy/peace/guide/pages/declaration%20of%20establishment%20of%20state%20of%20israel.aspx	[accessed	24	March	2017].		111	According	to	Benny	Morris,	Arab	officials	spoke	of	a	total	of	900,000	or	one	million	Palestinian	Arabs	who	became	refugees.		Israeli	spokesmen	spoke	of	a	total	of	'about	520,000.		UNWRA	put	the	figure	at	726,0000.’		See	B.	Morris,	The	Birth	of	the	Palestinian	Refugee	Problem	Revisited,	(Cambridge:	Cambridge	University	Press,	2004),	p.	602.		 		
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	1967	 	 Six	Day	War	resulted	in	Israel	occupying	the	West	Bank	and	Gaza,	Sinai	and			 	 Golan	Heights,	and	Israeli	law	was	enforced	over	Palestinian	East	Jerusalem.		1967	 	 UN	Resolution	242	called	for	Israel's	withdrawal	from	occupied	land.		1968	 	 Jewish	settlement	spread	into	the	newly	occupied	territories.		1973	 	 Yom	Kippur	War	began	on	October	22nd	when	Egypt	launched	an	attack	on			 	 Israeli	forces	east	of	the	Suez	Canal	at	the	same	time	as	the	Syrian	army			 	 attacked	Israelis	in	the	Golan	Heights.		The	tide	turned	in	Israel's	favour.		A			 	 ceasefire	was	sponsored	by	the	USA	and	the	USSR.		UN	Security	Council			 	 resolution	340	called	on	all	forces	to	withdraw	to	their	October	22nd			 	 positions.		1974			 	 PLO	President	Arafat	addressed	the	UN,	which	granted	the	PLO	observer			 	 status	in	1975.		1978		 	 Camp	David	Summit	of	Israeli	Prime	Minister	Begin	and	US	President	Carter.		1978		and	1982-85		 Israeli	invasion	of	Lebanon.		Sabra	and	Shatilla	massacre	1982.		1979	 	 Israeli	Prime	Minister	Begin	and	Egyptian	President	Sadat	sign	a	peace	treaty		 	 at	the	White	House	in	Washington	DC,	hosted	by	President	Jimmy	Carter,	on			 	 March	26th.			1987-93	 Palestinian	intifada	(shaking	off)	against	the	occupation.				1988	 	 Emergence	of	Hamas	as	resistance	to	occupation.		The	PLO	recognises	Israel.		1993-95	 Oslo	Conference	agrees	interim	self-government	for	the	PLO	and	a	transitional		 	 plan	divided	the	West	Bank	into	Areas	A,	B	and	C.				2000	 	 Camp	David	Summit	involving	Israeli	Prime	Minister	Barak	and	US	President		 	 Clinton.		2000	 	 Israeli	soldiers	visit	the	Haram	el	Sharif/Temple	Mount	with	Ariel	Sharon	and		 	 this	triggers	a	second	intifada,	this	time	with	more	violence	(the	'Al	Aqsa'			 	 intifada).		2001	 	 The	Mitchell	Report	from	the	US	calls	for	an	immediate	ceasefire	and	complete		 	 freeze	on	the	building	of	Israeli	settlements	in	the	West	Bank	and	Gaza	Strip.		2002	 	 The	Arab	League	offers	to	recognise	Israel	and	asks	for	the	end	of	the			 	 occupation,	and	this	is	not	taken	up	by	Israel.		2002	 	 Israel	begins	construction	of	a	'security	fence,'	confiscating	additional			 	 Palestinian	land	for	the	building	of	the	wall.	
The 2008 Census  
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In	Palestine	and	Israel	demographics	continue	to	be	contentious	because	census	figures	are	used	to	try	to	justify	claims	to	the	land.		The	UK	Guardian	newspaper	reported	census	findings	in	2008	that	there	were	3.76	million	Palestinians	in	the	West	Bank,	Gaza	and	East	Jerusalem	up	from	2.89	million	over	a	period	of	ten	years.		In	the	same	period	Israel's	population	grew	5.17%	to	7	million.		In	the	West	Bank	there	were	2	million	Palestinians	and	250,000	Israelis.112	
4.5 Conditions according to other organisations 





B'tselem on conditions in Area C  	According	to	the	Israeli	Information	Centre	for	Human	Rights	in	the	Palestinian	Territories,	B'tselem:	
'Some	60	percent	of	West	Bank	lands	have	been	classified	as	“Area	C”	meaning	they	are	under	full	and	exclusive	Israeli	control.	Area	C	is	home	to	an	estimated	180,000	Palestinians	and	includes	the	major	land	reserves	for	any	development	of	the	entire	West	Bank.	Israel	prohibits	Palestinian	construction	and	development	on	some	70	percent	of	Area	C,	using	various	rationales	to	prohibit	construction,	such	as	“state	lands”	or	“firing	zones.”	The	Israeli	authorities'	planning	and	construction	policy	almost	completely	ignore	the	needs	of	the	local	population:	it	refuses	to	recognize	most	of	the	villages	in	the	area	or	draw	up	plans	for	them,	prevents	the	expansion	and	development	of	Palestinian	communities,	demolishes	homes	and	does	not	allow	the	communities	to	hook	up	to	infrastructure.	Thousands	of	inhabitants	live	under	the	constant	threat	of	expulsion	for	living	in	alleged	firing	zones	or	“illegal”	communities.'114	The	effect	of	the	division	into	Areas	A,	B,	and	C	is	serious	for	the	whole	of	the	West	Bank,	having	a	very	limiting	effect	on	the	occupied	Palestinian	territories	and	their	population	as	a	whole	and	is	a	serious	obstacle	to	coherent	government.	






























































5.2 Issues with qualitative research 	Miles	and	Huberman	in	their	Qualitative	Data	Analysis	flag	up	the	issue	that,	'the	reliability	and	validity	of	qualitatively	derived	findings	can	be	seriously	in	doubt.'121		Miles	highlights	the	issues	saying,	
























































































































Religious or spiritual framing 	At	the	time	of	the	study	the	EAPPI	website	mentioned	EAPPI's	Christian	and	church	involvement	thus:	
























































































































































































The forms and influence of Christian Zionism 	In	Christian	Zionism:	road-map	to	Armageddon?	Stephen	Sizer	identifies	six	theological	convictions	held	by	Christian	Zionists	resulting	from	a	'literal	and	futurist	reading	of	the	Bible.'197		He	recognises	that	not	all	Christian	Zionists	hold	all	these	views	or	with	the	same	enthusiasm,	but	underlines	the	political	consequences	of	their	holding	such	views	which	he	expresses	in	forthright	terms	that	betray	his	strong	opposition	to	these	standpoints:	
'1.		The	belief	that	the	Jews	remain	God's	chosen	people	leads	Christian	Zionists	to	seek	to	bless	Israel	in	material	ways.		However	this	invariably	results	in	uncritical	endorsement	of	and	justification	for	Israel's	racist	and	apartheid	policies,	in	the	media,	among	politicians	and	through	solidarity	tours	to	Israel.		 2.		As	God's	chosen	people,	the	final	restoration	of	the	Jews	to	Israel	is,	therefore,	actively	encouraged	and	facilitated	through	partnerships	between	Christian	organisations	and	the	Jewish	Agency.			 3.		Eretz	Israel,	as	delineated	in	Scripture,	belongs	exclusively	to	the	Jewish	people,			 therefore	the	land	must	be	annexed	and	the	settlements	adopted	and	strengthened.		 4.		Jerusalem	is	regarded	as	the	eternal	and	exclusive	capital	of	the	Jews,	and	cannot	be	shared	with	the	Palestinians.		Therefore,	strategically,	Western	governments	are	placed	under	pressure	by	Christian	Zionists	to	relocate	their	embassies	to	Jerusalem	and	thereby	recognize	the	fact.			 5.		The	third	temple	has	yet	to	be	built,	the	priesthood	consecrated	and	sacrifices		 reconstituted.		As	dispensational	Christian	Zionists,	in	particular,	believe	this	is		 prophesied,	they	offer	varying	degrees	of	support	to	the	Jewish	Temple	Mount		 organizations	committed	to	achieving	it.																																																															197	S.	Sizer,	Christian	Zionism:	Road	Map	to	Armageddon?	(Nottingham:	Inter-Varsity	Press,	2004).		 	
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6.		Since	Christian	Zionists	are	convinced	there	will	be	an	apocalyptic	war	between	good	and	evil	in	the	near	future,	there	is	no	prospect	for	lasting	peace	between	Jews	and	Arabs.		Indeed,	to	advocate	that	Israel	compromise	with	Islam	or	coexist	with	Palestinians	is	to	identify	with	those	destined	to	oppose	God	and	Israel	in	the	imminent	battle	of	Armageddon.		In	recent	years	Sizer,	a	conservative	evangelical	Anglican	vicar,	has	become	a	controversial	figure	himself.198		His	six	points	remain	a	useful	summary	of	commonly	held	Christian	Zionist	beliefs.	











6.3 Chapter summary  																																																														204	Edward	Said,	Orientalism	(New	York:	Vintage,	1978).			For	information	on	the	West-Eastern	Divan	Orchestra	see	http://www.west-eastern-divan.org/	[accessed	7	March	2015].		205	Erich	Auerbach,	Mimesis:	The	Representation	of	Reality	in	Western	Literature,	fiftieth	Anniversary	edition	with	a	new	introduction	by	Edward	W.	Said,	(Woodstock:	Princeton	University	Press,	1953,	2003).			
	 142	
In	the	first	example	of	Leah	Goldsmith	scripture	is	almost	woven	into	the	land	in	the	cartography,	and	a	deep	emotion	can	be	sensed	in	the	way	her	account	of	Itamar	is	written.		The	second	example,	Gershon	Baskin	complicates	the	categories	by	showing	that	a	secular	Israeli	can	be	quite	religiously	engaged,	and	he	almost	delights	in	confusing	with	the	complexity	of	his	identity,	enabling	him	to	inhabit	the	boundaries	between	conflicted	communities.		Dalsheim	rejects	a	simplistic	division	of	Israeli	society	into	secular	left	and	religious	right.			Michael	Prior’s	critique	of	colonialism	in	the	Bible	and	among	biblical	scholars	recognises	the	difficulty	presented	by	the	Hebrew	scriptures	to	Palestinians,	and	Duncan	Macpherson	comments	that	the	New	Testament	faces	accusations	of	anti-Semitism.		Attacking	the	historicity	of	awkward	texts	is	a	strategy	that	is	sometimes	used.		Hays	and	the	Ruethers	present	incompatible	accounts	of	the	Christian	relationship	to	Judaism,	the	Ruethers	making	a	strong	accusation	that	replacement	theology	bears	some	of	the	responsibility	for	the	holocaust.		Naim	Ateek	argues	that	there	has	been	a	development	in	scripture	from	nationalism	to	a	prophetic	commitment	to	universality	and	the	demand	for	justice,	progressing	towards	Ateek’s	own	position	in	Justice	and	only	Justice.		Stephen	Sizer	negotiates	the	complexities	of	Christian	Zionism.		Farid	Esack	shows	that	despite	the	description	of	the	Qur’an	as	‘undisputed	reference	point,’	his	South	African	experience	shows	that	it	is	possible	to	move	in	the	direction	of	equality.		Edward	Said’s	critique	of	the	western	tendency	to	orientalism	helps	to	raise	the	question	of	who	benefits,	who	is	empowered,	by	presenting	narratives	in	a	particular	way.		It	was	Farid	Esack	who	observed	that	even	to	agree	on	one	sacred	scripture	would	be	a	miracle.		























7.2 Biblical Reflection: Luke 24:13ff 	The	approach	adopted	in	the	Biblical	section	of	the	chapter	is	to	examine	a	number	of	interpretations	of	Luke	24:13ff	where	Jesus	accompanies	two	disciples	on	the	Emmaus	road	on	Easter	Day.		This	shows	that	interpreters	have	a	range	of	distinctive	concerns	that	they	bring	to	the	text;	and	some	of	those	distinctive	concerns	are	capable	of	filling	gaps	in	the	EAPPI	understanding	of	accompaniment.		By	noting	a	variety	of	interpretations	it	is	hoped	to	avoid	the	danger	of	turning	only	to	those	interpreters	who	fit	EAPPI’s	pre-determined	narrative.		The	selection	of	texts	is	not	exhaustive,	but	indicates	the	diversity	of	available	interpretations.210	










Augustine of Hippo   In	a	4th	century	Easter	sermon	Augustine	flatters	his	audience	while	mocking	Cleopas	and	companion.		‘How	do	you	think	my	heart	rejoices	when	we	seem	to	be	superior	to	those	who	were	walking	along	the	road	and	to	whom	the	Lord	appeared?		For	we	have	believed	what	they	did	not	believe’,	saying	of	the	two	disciples,	‘A	thief	on	the	cross	surpasses	you.		You	have	forgotten	Him	who	taught	you;	he	recognized	Him	with	whom	he	was	hanging	on	a	cross’.	215		This	is	most	likely	a	rhetorical	device	to	grab	the	attention	of	listeners	and	make	them	realize	that	this	mockery	applies	to	them	if	they	do	not	respond	in	faith.		It	is	not	so	helpful	to	the	interpretation	of	the	passage	as	a	model	of	accompaniment,	where	an	attitude	of	respect	towards	companions	is	expected	along	the	way.		EAPPI	is	there	to	support	defenders	of	human	rights.		Augustine’s	interpretation	helps	to	raise	the	point	that	travelling	with	Jesus	does	not	guarantee	being	in	the	right.			











Karl Barth  Barth	approaches	the	“historical”	in	another	way	when	he	suggests	that	at	Emmaus	a	veil	is	lifted	and	the	hidden	power	of	Jesus’	earthly	life	becomes	apparent.	It	is	a	revelatory	story	concerning	the	identity	of	Jesus.	
‘Clearly	the	meaning	is	that	the	full	power	of	the	earthly	life	of	Jesus,	hitherto	veiled	from	their	eyes,	was	now	made	manifest…The	historical	Jesus	as	such	had	removed	the	veil	of	the	merely	“historical”	from	their	eyes	and	came	to	them	as	the	Lord,	the	same	yesterday	and	today.	[…]	The	past	of	Jesus	had	become	a	present	reality.’221		If	EAPPI	accompaniment	is	focused	on	monitoring	the	‘merely	historical’	with	a	view	to	consciousness	raising	and	speaking	truth	to	power,	the	revelatory	dimension	tends	to	be	overlooked.		Once	Jesus	is	revealed	the	historical	is	changed	because	it	is	no	longer	ultimate	but	stands	in	relation	to	Jesus	as	Lord.		









Emil Brunner  Brunner	(1960)	emphasises	the	otherness	of	the	risen	Christ.	226			Describing	the	Emmaus	encounter,	he	compares	it	with	the	conversion	experience	of	the	apostle	Paul	noting	how	the	apostles	in	Luke	24	became	aware	of	the,	‘mysterious	companion	who	vanished	from	their	sight	as	suddenly	as	he	had	drawn	near	to	them.’227		He	observes	that,	‘such	traits	and	others	like	them	indicate	the	element	of	the	“wholly	other”	in	the	mode	of	His	existence	and	of	His	presence.’228		Jesus	Christ	is	far	more	than	just	an	exemplary	companion.		His	power	to	bring	change	is	linked	to	his	otherness.			Accompaniers	cannot	stand	in	as	Christ	figures.		That	is	a	task	for	Christ	himself.		We	are	human	beings	and	not	God.	































































More than monitoring 	The	term	“accompaniment”	Younan	considered	“more	theological”	than	the	alternative	term	of	“monitoring”	that	had	been	considered.		In	his	understanding	monitoring	involves	somebody	who	monitors	from	outside	whereas	accompaniment	has	some	political	indications,	but	biblically	it	comes	out	of	the	experience	of	the	local	church.		Taking	the	example	of	Luke	24	there	are	two	disciples	walking	together;	Jesus	is	accompanying	them,	and	they	are	accompanying	each	other.		They	are	living	in	confusion,	dismay	and	distress,	living	with	questions,	but	when	they	sit	together	at	the	table	of	accompaniment	Christ	shows	himself	through	the	breaking	of	the	bread.			






The global church 	Companionship	with	the	global	church	is	not	an	imposition	of	one	onto	another,	but	cooperation	in	the	search	for	a	just	peace.		Younan	claimed	that	accompaniment	is	'valued	for	its	own	sake	and	well	as	for	its	results.		It	is	open-ended	with	no	foregone	conclusions.		The	companions	learn	together	through	the	journey	of	peace,	justice	and	hope	that	God	intends	for	humanity.'254			



























Martyria and Nonviolence 	Younan	gives	the	title	‘Martyria	and	Nonviolence’	to	the	middle	section	of	the	book,	and	calls	the	first	chapter	of	this	central	section	‘A	Theology	of	Martyria’.		There	he	expounds	the	meaning	of	witness	(martyria)	in	terms	of	word,	deed	and	suffering.270			He	urges	that	the	term	‘martyr’	should	be	re-appropriated	from	several	usages	that	he	finds	unacceptable.		As	an	example	of	an	inappropriate	usage	Younan	points	to	the	controversial	figure	of	Barach	Goldstein,	the	settler	who	committed	the	Hebron	massacre	at	the	Tomb	of	the	Patriarchs	in	1994,	later	declared	‘tsaddiq,	“righteous”.’271		Younan	prefers	to	define	a	martyr	as	a	‘witness’	who	calls	for	justice	and	human	dignity	in	nonviolent	ways.				He	claims	that	‘witness’	also	needs	to	be	rescued	from	‘Christian	fundamentalists’	who	define	evangelism	as	oral	proclamation	and	the	handing	out	of	tracts,	whereas	it	should	be	‘a	witness	to	the	whole	person	by	the	whole	person.’	‘Muslim	fundamentalists’	have	also	appropriated	the	term,	in	the	Arabic	‘ashada	(martyrdom)’,	but	Younan	would	prefer	to	say	that	‘Witness	is	not	just	about	death’	[…]	‘It	is	about	living	fully	in	such	a	way	that	death	is	the	outcome.’272		This	is	not	just	a	theoretical	discussion	as	he	was	writing	at	a	time	of	considerable	risk	and	there	were	examples	of	Christians	known	to	Younan	who	gave	their	lives.		Younan	wished	to	hold	back	from	endorsing	the	people	of	violence,	but	wished	to	support	the	Palestinian	struggle	in	nonviolent	ways.	
																																																													269	Ibid.,	pp.	3-5.		270	Ibid.,	pp.	42.		271	BBC	News,	'On	this	day,	25	February,	1994:	Jewish	settler	kills	30	at	holy	site.'	(London:	BBC,	2008)	http://news.bbc.co.uk/onthisday/hi/dates/stories/february/25/newsid_4167000/4167929.stm	[accessed	6	March,	2017].		272	Munib	Younan,	Witnessing	for	Peace,	pp.	42-3.	
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7.3.2 Miroslav Volf 
																																																													277	CCIA, WCC Faith and Order and EAPPI, Theological Reflection on Accompaniment : A 
Workshop Organised by the Ecumenical Accompaniment Programme in Palestine and Israel of the 
Commission of the Churches on International Affairs in Partnership with Faith and Order of the 




Welcome one another 	The	inner	logic	of	Volf's	book	Exclusion	and	Embrace	is	set	out	in	an	introductory	section	called	‘The	Cross,	the	Self,	and	the	Other’.279		The	verse	from	Romans	15:7,	“Welcome	one	another,	therefore,	just	as	Christ	has	welcomed	you”	encompasses	the	argument	of	his	third	and	principle	chapter,	entitled	‘Embrace.’280		The	themes	at	the	heart	of	Volf’s	proposal	are:		‘(1)	the	mutuality	of	self-giving	love	in	the	Trinity	(the	doctrine	of	God),	(2)	the	outstretched	arms	of	Christ	on	the	cross	for	the	“godless”	(the	doctrine	of	Christ),	(3)	the	open	arms	of	the	“father”	receiving	the	“prodigal”	(the	doctrine	of	salvation).’		Volf	summarises	his	use	of	the	metaphor	of	embrace	thus:	
‘the	will	to	give	ourselves	to	others	and	“welcome”	them,	to	readjust	our	identities	to	make	space	for	them,	is	prior	to	any	judgment	about	others,	except	that	of	identifying	them	in	their	humanity.’281		This	‘will	to	embrace’	precedes	judgment	about	good	and	evil,	truth	and	justice.282		This	is	a	challenge	to	theologies	of	liberation	if	they	put	the	demands	of	justice	first	and	postpone	reconciliation	indefinitely.283		The	first	duty	according	to	Volf	is	to	recognise	our	common	humanity,	the	next	to	welcome	one	another.	
																																																													278	Miroslav Volf, Exclusion and Embrace: a Theological Exploration of Identity, Otherness, and 
Reconciliation (Nashville TN: Abingdon Press, 1996).		279	Ibid.,	pp.	13ff.		280	Ibid.,	p.	29.		281	Ibid.,	p.	29.		282	Ibid.,	p.	29.		283	Naim	Ateek,	Justice,	and	only	Justice,	p.	150.		Ateek	includes	reconciliation	in	his	understanding	of	justice,	saying,	'Unless	we	humans	are	extremely	careful,	we	tend	to	talk	about	the	justice	of	God	
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The ambiguity of Liberation 	If	Munib	Younan	is	understood	to	promote	a	Palestinian	theology	of	liberation,	Miroslav	Volf	in	Exclusion	and	Embrace	notes	some	of	the	ambiguities	of	liberation.286		For	instance	social	projects	that	build	on	the	notion	of	freedom	focus	on	two	opposites,	“oppression”	and	“liberation”.		‘Oppression	is	the	negativity,	liberation	is	its	negation,	freedom	the	resulting	positivity.’287		Writing	of	the	multi-ethnic	context	of	the	former	Yugoslavia,	Volf	observes	that	this	polarity	fits	all	too	well.		It	plays	into	a	narrative	of	“victims”	and	“perpetrators”.		These	are	categories	that	are	‘good	for	fighting,	but	not	for	negotiating	or	celebrating	–	at	least	not	until	the	oppressors	have	been	conquered	and	the	prisoners	set	free.’288		The	victim	is	imprisoned	within	the	narrative	of	victimhood	even	as	it	becomes	harder	to	identify	the	blameless	victim.		When	liberation	is	achieved	it	becomes	difficult	for	the	liberators	to	see	that	they	too	might	need	to	change.		The	categories	oppression/liberation	are	‘indispensible’,	but	they	are	‘ill-suited	to	bring	about	reconciliation	and	sustain	peace	between	people	and	people	groups.’289			
Volf's	approach	contrasts	with	Jamal	Khader,	referenced	earlier	in	this	chapter	in	the	discussion	of	'The	occupation	as	sin',	who	has	spoken	of	the	daily	humiliation	suffered	by	Palestinians,	"What	I	say	is,	we	need	justice,	peace,	and	reconciliation	in	that	order.		Please	do	



















































CHAPTER 8.   CONCLUSION 	This	chapter	is	in	two	main	parts,	firstly	a	chapter	summary	and	then	an	attempt	at	a	constructive	theological	account	with	suggestions	for	EAPPI	theology	and	praxis	now.	




















































Accompaniment as service 	A	Christian	presence	has	enabled	schools,	universities,	hospitals	and	other	institutions	to	be	established,	so	that	Ecumenical	Accompaniment	is	just	one	of	a	number	of	forms	of	service	or	
diakonia	in	Palestine/Israel.			Many	of	these	institutions	are	far	longer	established	than	EAPPI,	and	more	obviously	making	a	difference	to	the	peoples	of	the	land.		A	hospital	that	treats	patients	according	to	need,	and	regardless	of	who	they	are,	overcomes	discrimination	in	practical	ways.		A	study	centre,	school	or	university	that	brings	together	students	from	different	sides	of	the	conflict	builds	towards	a	future	in	which	people	understand	one	another	and	are	capable	of	living	together	in	peace.			
EAPPI	currently	accompanies	some	people	on	their	journeys	to	hospital	(e.g.	in	Jerusalem)	and	works	to	ensure	cohorts	of	Palestinian	children	gain	access	to	schools	and	education	(e.g.	in	Hebron).		Extension	of	initiatives	such	as	these	is	appropriate	to	the	framework	for	accompaniment	proposed	here.		Education	for	peace	is	incomplete	if	Israelis	and	Palestinians	only	encounter	one	another	as	the	soldier	at	the	checkpoint,	or	as	the	opponent	across	the	fence.		The	skills	necessary	to	facilitate	encounters	that	heal	barriers	of	misunderstanding	are	supported	by	a	theology	of	dialogue	and	encounter,	with	an	aim	of	reconciliation.	




















































speak	about	inter-faith	issues	in	relation	to	their	own	beliefs].			26. What	thoughts	come	into	your	mind	when	you	hear	the	Muslim	Call	to	Prayer?	27. Have	you	visited	Yad	Vashem	holocaust	museum?		If	so,	how	did	you	react?		If	not,	how	do	you	expect	to	react?	28. Have	you	learnt	anything	about	the	witness	of	local	Christians	in	the	Holy	Land?	29. What	have	you	learnt	about	the	role	of	religion	in	the	conflict	here?	30. What	is	the	most	important	message	you	want	to	take	to	people	back	home	from	your	experience	as	an	EA?	
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Sahar Tarawah is 20 years old and studies Project Management at Hebron 
University. This is her dream:  
“I have a dream that Israelis and Palestinians would be friends. I believe that a two state solution is 
logical and I want to be able to travel freely, even in to Israel. Jerusalem is just an hour away from 
Hebron, but I haven’t been there in nine years. It hurts every single time I think about the fact that I 
don’t have permission to go there. I hope that I soon will be able to travel abroad and I would love 
to visit Turkey or Italy. Another dream I have is the one I think of every time I leave my house.  The 
entrance to my village has been blocked for nine years and the big cement blocks hinder us from 
driving with our cars to our homes. On several occasions we have taken away the blocks, but after 
two days they are there again.  My dream is that they will be permanently removed and that we 
can move freely without hindrances. I will never get used to them”.  
                                                 
Islam Fackori is 21 years old and sells Palestinian souvenirs on the streets 
of Hebron. This is his dream:  
“I want peace. We need peace. My dream is that Israelis and Palestinians can 
live together in Hebron without a problem. I want the big market that was 
closed during the second intifada (Palestinian uprising) to open again. My 
father had two shops in that market and just like hundreds of others he had to close them. Yet I 
can still remember that Israelis came in to the shop and bought goods from my father.  I want it to 
be like that again and one day I want to reopen those two shops. My dream is written here on my 
shirt: Peace will come - why not now?”  
    
Manar Alnatsha is 26 years old and works as a liaison officer for the 
United Nations Office for Projects Services. This is her dream: 
“I was born under occupation. I live under occupation. I believe that the way 
to peace goes through politics and we will not live normally with justice 
without political agreements.  My dream is to live in my homeland, 
Palestine. I don’t want to move abroad now because I can then lose my 
right to return. My dream is a unified Palestine on all the 1948 land. I believe 
in a one state solution where Palestinians and Israelis have the same rights and equal citizenship. 
The two state solution was a good option but the settlements have expanded too much now and 
made it impossible. People talk about an independent Palestinian state, but there are so 
many different definitions. That is a major problem.  
 
For me a Palestinian state includes the right of return for over four million Palestinian refugees in 
the Diaspora. There is no sense in trying to create a Palestinian state if that right is not a given. In 
this conflict we tend to forget about the millions of refugees that live inside and outside 
	 206	
Palestine.  It is not too much to ask for the same rights for all citizens. I might be naive, but if we 
look at South Africa we can see that it was a positive development there and my dream is that the 
same can happen here.”  
  
Reem Al-Shareef is 39 years old and principal at the Cordoba school in 
Hebron. This is her dream: 
 “I want Israelis and Palestinians to be neighbors again - and act like 
neighbors. I want a better atmosphere for everyone who lives here.  Hebron is 
not just for Muslims. Christians, Jews and Muslims used to live here together 
and I have experienced how we used to buy food in the same shops and my 
grandmother used to share recipes with her Jewish neighbors.  There are 
many who claim that the conflict is religious, but it is not about religion. It’s 
about politics. I wish that both sides would be treated fairly - that is not the 
case today. It is most important here at the Cordoba school that the children feel safe and my goal 
is that the school will grow and develop. I hope that as many children as possible will continue with 
their studies. My dream is that the situation in Hebron will become normal.”  
  
Ameer Qaisi is 19 years old and studies Computer Science at the 
Hebron University. This is his dream: 
“My dream is to create technical solutions that make people’s life easier. 
Daily life for Palestinians is hard enough and we want to live just like people 
in the rest of the world: in peace. Peace that allows us to use our rights. My 
dream is that all Palestinian refugees can return and I want to visit my friend 
in Gaza. For a long time I did not know if he was dead or alive. Today we 
have contact via Internet but we cannot meet.  The settlements make life 
hard here in Hebron, but there are many things I like about the city and I 
want to live here in the future.  I like the open atmosphere here and the way people connect - 
Hebronites are friendly and talk with each other on the street.  My dream is to be able to develop 
my ideas, but today it’s hard because there is lack of both resources and good equipment here in 
Palestine. It’s important to have dreams, although it’s hard for many to allow themselves to have 
them since we have seen so many dreams vanish into thin air.”  
 
Eid Suleman is 24 years old, unemployed and lives in the village Umm 
Al-Kheir in South Hebron Hills. This is his dream: 
“My dream is that Palestinians can move freely and my dream is simple. I 
want a simple life. I want to be able to live as a sheep herder without being 
afraid. We are tired of the occupation and need a rest from it. I have a 
demolition order on my house and there are several other tents and houses 
in our village that have the same orders. I am fighting hard to win the battle 
so that the demolitions not will take place.  I hope - I really hope - that the 
houses and tents will remain because if they are demolished it will be a 
catastrophe here in the village. We don’t have construction permits and 
besides we cannot afford to build anything new. I dare to hope because we 
get so much support from internationals and until the very last minute I will dream because I don’t 
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